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1. Introduction to national identity negotiation 

There are two basic models of looking at the concept of nation: nation as a given reality 

(ethnos: ethnic community) and nation as a construct (demos: state nation).1 According to 

Benedict Anderson, who authored “Imagined Communities: Reflection on the Origin and 

Spread of Nationalism” (Anderson 1991), nations are “imagined” because in the mind of 

each member of a particular nation there is only an image of the communion with other 

members; he will never meet most of his co-nationals (Ibid: 6). On the other hand, according 

to the representative of primordialism, Anthony Smith, the author of “National Identity” 

(Smith 1991), these are the attributes of nation as an ethnic community: ‘collective proper 

name, a myth of common ancestry, shared historical memories, one or more differentiating 

elements of common culture, an association with a specific “homeland”, a sense of solidarity 

for significant sectors of the population’ (Ibid: 21). I am aware of a certain dichotomy, as I 

work with both conceptions of nation – but these can often be reconciled and situationally 

both be true for certain people groups in certain time periods.2 

In 2017 the European Values Study focused among other things on the perception of 

nationality.3 More than 90 per cent of respondents thorough Europe viewed nationality in 

the sense of speaking national languages, yet the results differed in other areas. Viewing 

nationality in connection with the importance of political institutions and laws was slightly 

higher in Western Europe, while the perception of nationality as having ancestors in the 

country or nationality who were born in the country was more prominent in Eastern Europe. 

This might indicate a difference between more immigrant and more emigrant countries. 

There is not a clear-cut difference between the Western and Eastern parts, yet the survey 

 

1 Vlachová & Řeháková 2009: 255. It needs to be added that there is a spectrum of other views and that both 
of these theories, which do not represent a recognized binary, have their adherents and critics. 
2 An example from the region of study can be the supposed primordial origin of the Macedonian nation, versus 
the year 1945, when the Socialist Republic of Macedonia, within Yugoslavia under Tito’s regime, was con-
structed. 
3 Available at: https://www.atlasofeuropeanvalues.eu/maptool.html [Accessed 23 Nov 2020] 
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results could be partly connected to a general tendency towards a more ethnic perception of 

nation in the more eastern countries, and nation as citizenship in the West.4 

 These are surely limited results and outcomes, within each nation there is always pressure 

from both sides and a vibrant internal discussion. Czechs, among others, have certainly not 

been united on the issue and have continuously negotiated their “Czechness” in history. A 

pivotal book of the first Czechoslovak president, T. G. Masaryk, “the Czech Question” 5, 

has been an influential work, yet it has also received much criticism, such as by his contem-

porary, historian Josef Pekař (Pekař 1929), who did not find the gothic and baroque époque 

in Czech history to be a dark period, and from the philosopher of history Jan Patočka, who 

did not perceive that a national character could be built upon a historical continuum (Patočka 

1969: 462, cf. Kundera 1990). The polemics of Milan Kundera and Václav Havel follow up 

on the earlier differences and demonstrate the historical divide (Havel 1990: 187-200). 

The first Czech president Havel has been an icon of the fall of Communism and of the 

new democracy, and although a very respected and renowned politician, he continues to be 

critiqued for being soft on Communism6 and for stressing the civic7 principle over the ethnic 

national principle (Cf. Kenney 2006: 108-109). Havel saw ‘nation as a cause of misfortune, 

animosity, hatred and violence’ (Kučerová 2002: 221). He disliked manifestations of Czech 

nationalism, in his speeches preferring the words “this country” or “the republic” instead of 

“the Czech Republic” or “Czechia” (Ibid) and often critically addressed what he saw as 

negative Czech features (Brodský 2002-2003: 19).  

 

2. National identity in mission 

National identity and its suppression in the mission agent is closely associated with “con-

textualization”, “inculturation”, or “translation” of mission. It is something desired, as a 

cursory glance into missiological literature reveals. Thomas Schirrmacher recognizes that 

‘there should be no claim to superiority on the part of one’s own culture above another 

culture’ (Schirrmacher 2018: 44). I found that nearly any serious book on mission stresses 

 
4 It needs to be added that in some of the EU, southern Europeans often evince similar results to the European 
East. Furthermore, several countries are not included in the survey altogether.  
5 Masaryk 2000. First published in 1895. 
6 The Communist Party was not abolished in 1989. It was allowed to remain as one of the democratic options 
for voters and it continues its influence to this day. In parliamentary elections in 2017 the Communists gained 
more than 7 per cent of the votes.  
7 ‘Civic nationalism defines nationhood in terms of citizenship and political participation.’ (Bekus 2010: 28) 
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the need of suppressing ethnocentrism8. The very concept of Missio Dei entails the under-

standing that since the mission we participate in is God’s, human agents and their identity, 

including the national identity, are not supposed to be the focus (Cf. Bosch 1991: 392). In 

other words, the attention is to be on other cultures, not on the missionary’s own. Scott 

Klingsmith, who specialized in research on missions from Romania, Poland and Hungary, 

admitted the peril of ethnocentrism in mission which, according to him, can result either in 

working with wrong motives or hindering Christians in initiating mission engagement alto-

gether.9 

 On the other hand, missiological publications seem to encourage emerging missions from 

nations that begin send workers across cultures, including those in the countries of Central 

and Eastern Europe (CEE), to emancipate themselves and to learn to perform missions in 

their way. Klingsmith, towards the end of his thesis, exhorts the intercultural workers ‘to 

discover the authentically Polish or Hungarian or Romanian way to do missions’ (Kling-

smith 2012: 192). His colleague in the region, Anne-Marie Kool, agrees with this and calls 

for a mission paradigm for the CEE countries using words such as “new”, “innovative, or 

“emerging” (Kool 2014: 22). To clarify, this prompting occurs in the post-Communist re-

gion, in churches which are currently learning to send intercultural missionaries and which 

have for a long time held a general attitude of inferiority vis-à-vis the West (Cf. Klingsmith 

2012: 178). Supposedly, this salience of national identity facet can, in this case, signify a 

means of self-identification, rather than involving ethnocentrism as such. 

The theologian Christopher Wright argued from the Bible using Acts 17:26 and Deuter-

onomy 32:8: ‘National distinctives, then, are part of the kaleidoscopic diversity of creation 

at the human level, analogous to the wonderful prodigality of biodiversity at every other 

level of God’s creation.’ (Wright 2006: 456) Viewed from the biblical perspective, God 

works with and through nations and ethnic groups – including Czechs. Despite having ob-

tained a new primary identity marker, Christians retain these particularities (Campbell 2006: 

156) and according to missiologist Miriam Adeney, ethnic pride is not necessarily always 

negative10: ‘When ethnicity is treasured as a gift but not worshipped as an idol, God’s world 

is blessed and we enjoy a foretaste of heaven.’ (Adeney 2009: 422) To expand on this, the 

 
8 Ethnocentrism can be defined as: ‘A suspicion of outsiders combined with a tendency to evaluate the culture 
of others in terms of one’s own culture.’ (Giddens 2017: 673) 
9 Missionaries, in his words, ‘begin to discover in themselves unconscious attitudes of superiority regarding 
culture, society or church life (Klingsmith 2012: 178). Compare this to the remarks on the Hungarian (Ibid: 
83-84), Polish (Ibid: 129-130) and Romanian (Ibid: 159-161) ethnocentrism in mission. 
10 She compares ethnic pride to a joy parents feel at their child’s graduation, where there are other parents with 
their children present. It is not bad in itself, only when exalted as though it were the highest good which can 
result in racism, feuds, wars and ethnic cleansing (Adeney 2009: 417-418). 
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simile of ethnicity as a gift or idol surely does not imply that “ethnicity” should be treated 

as an object, it rather implies plural meanings. Similarly, this might be the case with “na-

tionality” in the sense of national identity. I am aware of the complexity when, avoiding the 

matter of ethnocentrism, I ask: ‘Could there be a space for a healthy highlighting of one’s 

national identity facet in mission?’ 

This paper, therefore, concentrates on “Czech mission” – how can the Czech missionar-

ies’ national identity be utilized propulsively in their mission work. One needs to bear in 

mind that there is in fact no Czech mission by itself, as Bulgarian missiologist Kozhuharov 

reminds us: ‘Mission today is being done in a globalized world, and it cannot be purely 

“Russian,” or “Romanian,” or any other single cultural expression.’ (Kozhuharov 2015: 54).  

 

3. Czech identity salience in mission 

3.1 Situational utilisation of Czech identity salience 

Earlier I would not tell you I feel like a Czech or that I don’t care, I don’t identify with anything, but 

gradually you realize that we have many positive features in which one can  take pride and that can 

actually enrich the work in the international context, so I simply realize the Czech identity I have, but 

at the same time I don’t want it to be a barrier and strictly hold onto it in order to develop an intercultural 

contact. 

Eliška 1, f, 1 year in BIH 

 
PD-2014-04 Banja Luka BIH 

What Eliška 1 experienced is shared by many in an intercultural encounter: She initially did 

not ponder her Czech identity, yet later, realized she can proactively utilize this identity facet 

for the advancement of the mission work. Her Czech identity, thus, became situationally11 

 
11 For Czech missionaries, the broader context of geopolitical location in time and space is after 1989, in one 
of the former Yugoslav countries, while the other understanding of context refers to moments and situations 



 

 5 

salient12. In Banja Luka, where I worked, when a group from abroad came, they would go 

out meet the people, starting conversations and inviting them to events, such as “culture 

nights” (in the picture). These were organized by the local church as both educational and 

outreach in their nature. At a particular Czech13 culture night happening before Easter, the 

presenter had a brief speech about beránek (lamb), which is a Czech Easter cake in the shape 

of a lamb. He explained Czech Easter traditions and bridged it with a Gospel presentation, 

where the lamb represented Jesus. This is a clear example of the Czech identity facet being 

purposefully utilized in the mission work context. 

I think that whoever, missionary or Christian, because every Christian has a ministry, you always look 

for things that will connect you to people and you always look for a reason how to talk to people, and 

how to talk to them about God. So, if the “Czechness” fits there for me, I pull it out. (……) I am quite 

a visible person here, many people know me, because I am from Czechia, because of what we do. 

Karolína, f, 20-30 years in SRB 

Karolína, while affirming the significance of her Czech identity, accentuates that she is 

ready to “pull out” other identity facets, and thus confirms the practice of intentionality in 

the utilisation of one’s identity facets, including “Czechness”. The perspective of intentional 

vs. unintentional usage of Czech identity in Czech missionaries’ ministry relates to the in-

ternal and external aspect of identity salience and suppression – whether a missionary per-

ceives the Czech identity facet for himself or herself or whether it gets noticed by others.  

Many times, therefore, there are unintentional situations of Czech identity salience in 

ministry emerging naturally. The picture below documents how a short-term Czech team 

drew the attention of a nationwide newspaper. Any positive media coverage helps the tiny 

Protestant community in Croatia, and the title reads, “Pastor Kreko, with asylum seekers, 

volunteers and Czechs builds the integration centre”. The fact that the Czech team came to 

help with construction work, where Czechs were “volunteers” along with others, yet their 

national identity was depicted, helped draw the attention of the reporter who wrote the arti-

cle. 

 

Czech missionaries find themselves in at times. This delineation is the reason I do not refer to “contextual”, 
but rather “situational” identity salience and suppression, which seems more precise and is in line with the 
relevant literature on social identity complexity (Roccas & Brewer 2002). 
12 “Identity salience”, or more precisely “social identity salience”, is defined as ‘the probability that an identity 
will be invoked across a variety of situations, or alternatively across persons in a given situation’ (Stryker & 
Burke 2000: 286). 
13 The culture nights were numerous and e.g. Thai, Norwegian, English, American, Burkina Faso, Finnish and 
Costa Rican culture nights were organized. 
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PD-2018-09 Zagreb HRV 

The next picture of the Czech short-term student team illustrates how Czechs, intentionally 

using their “Czechness”, are making connections with the local students. 

 
PD-2016-04 Banja Luka BIH 

The initial attraction for the Serbian students was certainly that they were foreigners, and 

thereafter that they, as foreigners, were Czechs. Still, as a result of the familiarity with 

Czechs and Slovaks with their partners in conversation, the recurring topic they had with 

local students was the break-up of Czechoslovakia as compared to the Yugoslav experience. 

Or one more Croatian, or commonly Balkan, problem comes to my mind that people are split and have 

disagreements and it’s infiltrated the churches (......), the non-Catholic churches are not numerous, but 

they keep splitting (......). I think that our missionaries were able to bring in a healthy emphasis, certain 

different approaches, and Jiří 1 contributed to this a lot when he started to build relationships with other 

pastors in Istria, and for years he has been trying to bring them together and organize meetings and it 

has been more and more successful, and it’s something I think very rare in Croatia, and because he’s a 

Czech he could bring it in. 

Michal, m, leader of sending mission agency (Jiří 1 HRV) 

For both Czechs and former Yugoslavs, history is important, and the themes of the recent 

fall of the regime and split of the countries keep coming to the surface. Michal’s response, 

which is rather subjective and biased in its criticism, points to how at certain times inten-

tionally pushing the Czech identity facet could prove to be counter-productive. Furthermore, 

there are several objections to the statement of Michal: Firstly, this is a perspective of the 

organisation leader and it might be questionable to what extent the missionaries imparted it. 

Secondly, Czechs and Slovaks are indeed considered by former Yugoslavs to be peaceful 

due to historical reasons, yet coming in advance with a peace-making agenda – this sort of 
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intentional utilisation of a national identity facet – might actually create a barrier. Yet, if this 

happens unintentionally as a side effect or a connecting point, it could be beneficial.  

 In the missiological view there is a highly relevant orientation toward suppressing one’s 

identity, including national identity, to identify with those the missionary serves. There is a 

legitimate danger of a nationalistic spirit being absorbed into missionary ideology, as David 

Bosch warns: ‘Christians of a specific nation would develop the conviction that they had an 

exceptional role to play in the advancement of the kingdom of God through the missionary 

enterprise.’ (Bosch 1991: 299) On the other hand, there are voices for active usage of one’s 

national predispositions, calling for its engagement wherever advantageous (Cf. Klingsmith 

2012, Kool 2014). 

 

3.2 Acceptance of Czechs by former Yugoslavs 

We were accepted well because we were Czechs. It was God’s strategy. ‘Oh, you are Czechs, that’s 

fine.’ 

Eva 1, f, 20-30 years in SVN 

 

When we came there, Croats were talking about the war in Croatia, Bosnia and Kosovo, and that Czechs 

were the ones coming and saving tourism. 

Jiří 2, m, 10-20 years in HRV 

 

I actually advised people to say, when you get into some misunderstanding, just say: ‘I am from 

Czechoslovakia14,’ then everyone would forgive you and it will be OK. Then a friend came to me and 

said: ‘They almost beat me up in Bosnia.’ He got into a political discussion and the guys stood up to 

beat him up and he said: ‘I am from Czechoslovakia,’, ‘All right then,’, they sat down and continued 

the conversation. 

Jaroslav 1, m, returning to BIH 

 

In the work, in Serbia it plays a positive role that we are Slavs. 

Jaroslav 2, m, returning to SRB  

 

Yes, when we say we are Czechs or from Bohemia, they approach it very positively, they tell us: 

‘Brother, brother.’ Serbs they say to each other: ‘Brother, brother,’, or ‘bro bro,’ so they talk about us 

as Czechs. This is interesting because when we are in Bohemia, who has this thinking about these 

nations in this way? 

Eva 2, f, 2-10 years in SRB 

 
14 Interestingly, he mentioned “Czechoslovakia” and not “the Czech Republic”, as if alluding to the idea that 
Czechoslovakia entails an affirmative reputation of a brand, not dissimilar to “Made in Czechoslovakia”. 
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This series of overwhelmingly positive utterances on the account of Czechs comes from 

missionaries who were present in Slovenia, in Croatia, in Bosnia and Herzegovina and in 

Serbia. It seems, owing the cultural proximity, Czechs were accepted well across the former 

Yugoslav areas. While Eva 1 considered being Czechs in Slovenia as ‘God’s strategy’, her 

husband responded more reservedly: ‘In general, we are accepted well as Czechs here.’ 

(Petr, m, 20-30 years in SVN). Jiří 2 recalled a positive reminiscence regarding Czechs and 

Slovaks from the local people on the coast  – they were among the first ones who returned 

immediately after the war in the 1990s, and even kept coming for holidays even during the 

conflict.15  

The matter of the acceptance of Czechs as Slavs is a bit complex. The Slavic brotherhood, 

as Eva 2 suggested, might at times function only in one direction. This may again be con-

nected to historical factors.16 The political scientist Ondřej Slačálek stated: ‘Pan-Germanism 

and Pan-Slavism each contain specific elements of the colonial narrative, dominance and 

homogenisation. They both offer assimilation into one version or another of imperial sub-

jectivity and cultural identity.’ (Slačálek 2016: 31). Serbs are certainly more oriented toward 

Russia, also a majority Christian Orthodox country.17 In addition, their country never bor-

dered Russia or the Soviet Union. Czechs, with their Twentieth Century experiences with 

Russian intrusion (since 1945) and invasion (in 1968), tend to be more careful about pan-

Slavic ideas, i.e. anything which savours Russian hegemony. Instead, the notion of being 

Slavs, as situationally enhanced by Czech missionaries,  functions more in the sense of a 

reference to the bilateral Czech – former Yugoslav dyad, based on the historical amity and 

mutual familiarity. 

 Up to this point, the acceptance of Czechs in connection with history has been discussed, 

yet the responses contained two instances of rejection: 

We were rejected only in one case and it was in Serbia concerning the legitimization of Kosovo’s 

independence. Czechia has acknowledged the independent Kosovo, and Slovakia didn’t. So, when we 

say we are from Czechoslovakia, they often hurry to ask: ‘Czechs or Slovaks?’ ‘Czechs.’ ‘And you 

acknowledged Kosovo.’ 

Jaroslav 1, m, returning to BIH 

 
15 Specifically, they kept coming to the Istria peninsula, which was not a war zone. Slovak social scientist Ivan 
Chorvát noted that in the early 1990s, ‘Czechs and Slovaks were the only tourists who dared to go there, 
helping again to revive and enhance local tourism’ (Chorvát 2009: 8). This is significant and Croats value this, 
since the economy is much dependent on the tourist industry. 
16 Czechs of the Nineteenth Century, under the Habsburg dynasty rule, were oriented toward pan-Slavic ideas, 
yet often, after they visited tsarist Russia, disillusionment arrived (Cf. Slačálek 2016: 33). 
17 To illustrate, Serbs have a saying: ‘There are three hundred million of us and Russians’. [Nas i Rusa tristo 
miliona]. 
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Croats despise us as Czechs. It could be seen in comparison to Americans, when they looked up to them 

and had them naturally as an authority. While we still were for them Pemci [pejorative for Czechs in 

Croatian, derived from the German Böhmen], even though Jiří 1 was a pastor and Jiří 2 was an elder. 

Radka, f, 10-20 years in HRV 

The acknowledgement of Kosovo, the cradle of Serb culture, by the Czech government in 

2008 still seems to re-emerge as an occasional stumbling block for individual Czechs in the 

region. Radka’s response reflects the Croatian experience of contempt for Czechs whose 

buying power, especially in the 1990s when these missionaries arrived at the coast, was still 

lower, and they were not as attractive as missionaries from elsewhere.  

Next, when tackling the acceptance of Czechs, statements of non-Czechs should be con-

sulted: 

I like when Czechs come here, they are automatically friends, part of the family immediately. 

Miloš, m, colleague (Karolína SRB) 

 

I will always remember you from the very first Czech team that came to Bihać in what, 2003 maybe? 

We were all amazed at what a good team it was, how you were such prayer warriors and how the 

language barrier was not a barrier at all. I think it was C. who said later that we could take Czech teams 

any time! And look what all has happened after that! 

DN-JP-2018-08 Tallin EST 

 

I don’t think that other missionaries are not useful (……) maybe it is in some way better to have Czech 

missionaries because of the similarities of the cultures, and because of the language and I think it is a 

big advantage. 

Enisa, f, supervisor and team leader (Eliška 1 BIH) 

 

And I think, yeah, I can say that every single Czech team they were ready to do whatever needed to be 

done. They had an idea of what they wanted to do as well and they did it, but I think the people are 

hard-working, coming with a mission, wanting to get it done and willing to listen to us, which is always 

a big thing here with teams. 

Belinda, f, team mate (Eliška 1 BIH) 

This set of responses on the acceptance of Czech Protestant missionaries appears again ra-

ther optimistic. The evaluation of the Czech missionaries by co-workers (Serb, Bosnian, 

Estonian and South African) is useful, yet certain uncritical elements, caused by multiple 

factors, appear in the comments, since there are certainly negative elements of the Czech 

missionary endeavour. The first factor was the very fact that I, a Czech, performed the in-

terview. Secondly, they all were favourable respondents, themselves Protestant believers. 
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Thirdly, there is a psychological factor: in one’s reminisces, positive experiences from the 

past usually tend to overshadow the negative ones. 

 In order to finalize the matter of Czech Protestant missionaries’ acceptance and rejection, 

a broader research scale would be required. The following section continues the discussion 

on the practical outcomes for Czech mission in the former Yugoslav context. 

3.3 Favourable factors for Czech missionaries in former Yugoslavia countries 

Well, I think in general it’s an advantage not only in Croatia but almost everywhere in the world as a 

Czech missionary. I think as a nation we don’t have tense relationships practically with any nation; 

mostly thanks to that, we didn’t have colonies and didn’t lead a war abroad. Many nations and countries 

in the world have tense relationships with someone else because of that, for example Americans have 

problems in many countries because they have led wars or supported an enemy from a different country. 

But Czechs are in this regard a blank slate and that’s valid also in Croatia. No one has any reason to be 

biased and angry ahead of time. 

Michal, m, leader of sending mission agency (Jiří 1 HRV) 

 

The nations that have expanded, for example the French during Bonaparte or the Germans many times 

in history, or different armies, Turks, Polish, I don’t know. The Czech have not expanded, Czechs have 

never led wars, they didn’t have colonies. So, historically, we don’t have anywhere a black shield with 

anyone. 

Jaroslav 1, m, returning to BIH 

The responses, once more, are conditioned by affiliation and enthusiasm for Czech mission 

and need to be approached with a certain dose of reservation. Czechs have not caused his-

torical harm in former Yugoslavia and elsewhere, therefore the predisposition for their re-

ception is higher. This favourable claim that arises from the preceding statements is certainly 

valid, yet calls for remarks to accompany it. Czechs might have not led wars, occupied a 

territory or colonized an underdeveloped country, nevertheless, an attitude of invaders might 

be reflected in the mission work of anyone who sets off with incorrect and contemptuous 

motives, regardless the place of origin. Moreover, Michal and Jaroslav 1 are not precise in 

their judgement, since Czechs were in fact colonisers themselves in Carpathian Ruthenia18 

between 1918 and 1939 and were involved in the ‘“development” of the Balkans in the time 

 
18 This part of today’s Western Ukraine, formerly under the Austrian monarchy, was between 1918 and 1939 
part of the newly created Czechoslovakia. Slačálek describes this turn of history as when the colonised Czechs 
became for period of time political and cultural colonisers (Slačálek 2016: 33). The present perfect tense is 
used for the ambiguous position of the ongoing economic tights and the use of cheap labour  from this and 
from other parts of Ukraine. 
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of Austria-Hungary’19 Furthermore, albeit not being a typical Western formerly colonising 

country, the present-day Czech Republic by its import and export policies might share an 

indirect responsibility for unequal trade conditions. 

The above paragraphs again underline that history, which often is underestimated by the 

Evangelicals, seems to play a significant role in acceptance of individual nationals. In spite 

of certain grey areas, elements in Czech history are beneficial for Czech missionaries. The 

following, so to say, benefit, is the perceived adjustability of Czechs in mission. 

I think we do have national pride, but we are in a cunning way ready to throw it off to gain something 

(……), but on the other hand, we are able to subordinate and in mission we are able to come not as the 

ones who say “we know”. And for me, it was very strange when I came to Poland and tried to speak to 

Polish, nobody was considering that I don’t speak Polish and they didn’t help me, not even so that they 

would try to use some Czech words to comfort me. When I come somewhere I always learn couple of 

words, when I sat there they didn’t behave in the way that I would understand them. It was shocking 

for me when I met, it was in Slovakia, with a Pole, I talked to him in Polish and he talked to me back 

in Polish. In a different country I tried to adjust to him automatically. When I come to Slovakia I 

automatically try to use Slovak words to adjust to them. It is something in us Czechs, I don’t know if it 

is brown-nosing. 

Jiří 3, m, returning to BIH 

 

Tomáš 1: I know there are churches that send American missionaries, and I have seen the budget, it is 

written how many thousands of dollars for insurance, for this and that, incredible amounts. And then 

the Czech missionary or a Polish one, we can get modest. (……) When I pray for food, I really thank. 

Because we have had a month when at the beginning you bought a chicken that you baked and the rest 

of month you were eating bread, not bread with ketchup, but bread. 

Eva 2: But yes, there are some visitors, from America, they come and say: ‘This is cheap, this is cheap.’ 

And we have learnt to be quiet, because how do you keep explaining that it depends for whom it is 

cheap. 

Tomáš 1, m, 2-10 years in SRB  

Eva 2, f, 2-10 years in SRB 

Tomáš 1, together with Eva 1, even though he recalls rather extreme situations of deficiency, 

finds more modest expectations in living standard of Czechs20 beneficial for mission (Cf. 

Klingsmith 2012). When pondering adjustability, Jiří 3 critiqued some aspects of Czech 

mentality and certainly, the four decades of communist rule (1948-1989) inevitably left 

 
19 Horký-Hlucháň & Profant 2015: 19. My translation; original: ‘“Rozvoj” Balkánu v době Rakousko-Uherska’ 
The timeframe for Bosnia and Herzegovina would be since 1878 and especially after the annexation in 1908. 
Cf. Holubec 2015: 249. 
20 This cannot be, according to him, affirmed on the whole, as there are exceptions of Western missionaries 
who are sensitive and adjust their lifestyle. On the contrary there certainly are Czech missionaries – they have 
not been encountered in this sample – who are not modest in their adjustment. 
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marks on the Czech national character: ‘The Czech person was taught not to say too much, 

not to ask too much, not to care too much, not to be bold, creative, or innovative’ (Činčala 

2002: 123). As the result, several characteristics seem to prevail: distrust of authorities and 

institutions (Hošek 2012: 95), distance from formalized religion (Halík 2000: 145), a flawed 

work ethic and personal character (Havel et al., 2006: 243), a poor approach to responsibility 

in public and private sectors (Havel 2013: 10), cynical humour as a tool to oppose the im-

posed dogmas (Moyle 1999: 19), and pessimism and feeble national self-confidence (Drápal 

2008: 13, Kvaček 2002: 163, Potůček 2005: 149). 

This particular trait of Czech national character – their supposed inherent adjustability – 

may be caused by the factor of being a nation of ten million that was in most periods of 

history ruled by someone else. The two interview extracts above specifically mention two 

of its aspects: language adjustment and adjustment to the living standard. Tomáš 1 certainly 

finds deficiency as such negative, and Jiří 3 finds this trait of yielding negative, as he speaks 

in terms of “cunning” and “brown-nosing”, yet they both seem to affirm its usefulness in 

missions. 

The Balkans are an ideal mission field. First, historically, because within Austria-Hungary we were 

with some areas in one common state, or people have migrated, so Czechs have lived there. During the 

time of Communism, people would go there for holiday, Yugoslavs went here to study, so everyone 

knows something about Czechs, we are accepted well there. Also, for us it is accessible logistically. It 

is possible to go there and back for a long weekend. So, if you want to go to Indonesia, it requires time 

and money. 

Jaroslav 1, m, returning to BIH 

Adding to what was already discussed, Jaroslav 1 mentioned the quite evident factor of ge-

ographic proximity: from south-eastern Moravia it is only three hundred kilometres to the 

Slovenian border, while from the western-most tip of Bohemia it is about one thousand 

seven hundred kilometres to the remotest part of North Macedonia. Setting apart aerial 

transport altogether, the journey to most places of former Yugoslavia countries from the 

Czech Republic can be easily carried out by car in one day. 

   

4. Conclusions 
 
Based on the evidence from the respondents and from diary notes, two partial conclusions 

arose: 

(1.) Czechs have several beneficial factors for mission in former Yugoslavia countries. 

(2.) Czech identity, when salient, at times can be useful for the advantage of the mission 

work. 
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(1.) These are Czechs’ several favourable factors in this E-221 context of former Yugoslavia coun-

tries: 

• (a.) Slavic cultures and languages are close, 

• (b.) equality factor: Czechs earlier were economically poorer  

• (c.) familiarity with Czechs and a partial common history, 

• (d.) no historical harm, 

• (e.) geographic proximity, 

• (f.) general trait of Czechs’ adjustability 

The missiologist Clegg, writing about the Slavs, suggested: ‘The political, linguistic, cul-

tural, mentality and lifestyle similarities create a window of opportunity for cross-cultural 

mission within the region, and make the natives of these countries specially suited to minis-

ter in other former communist, Slavic lands.’ (Clegg 2001: 62). This corresponds with tools 

for strategizing cross-cultural mission. Recalling Ralph Winters’ E-scale (missionary’s dis-

tance to culture) and P-scale (distance to the church), it is according to him an ‘inherent 

waste of effort’ (Winter 1981: 64) when the E number is larger than the P number, i.e. when 

missionaries are mobilized and trained in the West, crossing large cultural gaps, while there 

can be found workers from cultures nearby (Tennent 2010: 370). This seems to be exactly 

the case for the mutual closeness of Czechs and former Yugoslavs who share historical traits, 

similarity in language and are mutually familiar with each other. Czech missionaries can 

thus adjust faster among “brother Slavs” and be effective in the similar cultural context.22  

(2.) The evidence pointed at specific moments when “Czechness” stepped to the fore-

ground and I suggest that situational salience of Czech national identity is useful for the 

advance of the Czechs’ mission work in former Yugoslavia countries. While situational sup-

pression of the national identity facet is in line with missiological findings and a generally 

acknowledged mission practice, its situational salience appears more ambiguous due to the 

peril of ethnocentrism in mission. In this research, Czech identity is understood not in a 

nationalistic23 sense, yet as a cultural heritage or background of the missionaries. Scott 

Klingsmith concluded his work by saying that leaders from CEE countries  are ‘eager to 

learn all they can from their more experienced colleagues in other parts of the world (not 

 
21 Referring to the E-scale – cultural proximity in evangelism (Winter 1981). 
22 It is not in the scope of this research, yet former Yugoslavs presumably dispose of similar beneficial factors 
for mission in the Czech context as well, including the familiarity with culture and  similar language. 
23 Nationalism is certainly an undesired import, especially in the former Yugoslav geopolitical space.  
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just the West), but they have to discover the authentically Polish or Hungarian or Romanian 

way to do missions’ (Klingsmith 2012: 192). 

It was evident that Czech foreign mission is relatively new and emerging, and this mate-

rial displayed the search for an authentic Czech way to participate in global missions, while 

not merely adjusting to the Western missionaries-dominated patterns in international teams. 

Admittedly, in asking for self-identification, “What does it mean to be Czech in missions?”, 

there is a certain dose of potentially dangerous ethnocentrism present. Still, I conclude that 

when handled properly as a situationally salient national identity facet, Czech (and possibly 

any other) national facet can serve as a beneficial asset for the advancement of the mission 

work. The missionaries can of course often not consciously utilize it, yet at times it can be 

intentional – and they need to learn how to operate with their national identity facet, when 

to suppress it and when to make it salient. In the endeavour, many coefficients are under 

question and unpredictable circumstances, such as the period of time a missionary operates 

in, the political situation, people of influence, health, financial pressures, and others, often 

occur. Therefore “Czechness” is actually only one piece of a mosaic. National identity ne-

gotiation in cultural adjustment (Cf. Berry et al., 2002: 352) for the advancement of mission 

work is, as I conclude, highly individual and changeable. 
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